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T
h

ey can
n

ot d
elegate to oth

ers w
h

at th
eir con

scien
ce d

ictates to 

th
em

. T
h

ey can
n

ot w
ait p

eacefu
lly to d

o w
h

at oth
ers itch

in
g to 

d
estroy w

h
at op

p
resses th

em
 like th

em
selves w

ou
ld

 d
o if on

ly th
ey 

d
ecid

ed
, if on

ly th
ey w

ere to aw
ake from

 th
eir torp

or an
d

 from
 

allow
in

g th
em

selves to b
e sw

in
d

led
, far aw

ay from
 th

e ch
atter an

d
 

con
fu

sion
. 

So th
ey m

u
st set to w

ork, an
d

 w
ork h

ard
. W

ork to su
p

p
ly 

th
em

selves w
ith

 th
e m

ean
s n

ecessary to give som
e b

asis to th
eir 

con
viction

s. 

A
n

d
 

h
ere 

w
e 

com
e 

to 
th

e 
secon

d
 

th
in

g: 
con

stan
cy. 

T
h

e 

stren
gth

 
to 

con
tin

u
e, 

p
ersevere, 

in
sist, 

even
 

w
h

en
 

oth
ers 

are 

d
iscou

raged
 an

d
 everyth

in
g seem

s d
ifficu

lt. 

It is im
p

ossib
le to p

rocu
re th

e m
ean

s on
e req

u
ires w

ith
ou

t 

con
stan

cy. T
h

e revolu
tion

ary n
eed

s cu
ltu

ral m
ean

s, i.e. an
alyses an

d
 

b
asic 

com
m

on
 

kn
ow

led
ge. 

B
u

t 
stu

d
ies 

th
at 

seem
 

very 
far 

from
 

revolu
tion

ary p
ractice are also in

d
isp

en
sab

le to action
. L

an
gu

ages, 

econ
om

y, p
h

ilosop
hy, m

ath
em

atics, th
e n

atu
ral scien

ces, ch
em

istry, 

social scien
ce an

d
 so on

. T
h

is kn
ow

led
ge sh

ou
ld

 n
ot b

e seen
 as 

sectarian
 sp

ecialisation
, n

or sh
ou

ld
 it b

e th
e d

ilettan
te exercises of an

 

eccen
tric sp

irit d
ip

p
in

g in
to th

is an
d

 th
at, d

esirou
s of kn

ow
led

ge b
u

t 

forever ign
oran

t d
u

e to th
e failu

re to p
ossess a m

eth
od

 of learn
in

g. 

A
n

d
 th

en
 th

e tech
n

ics: w
ritin

g correctly, (in
 a w

ay th
at reach

es on
e’s 

ob
jective), 

sp
eakin

g 
to 

oth
ers 

(u
sin

g 
all 

th
e 

tech
n

iq
u

es 
on

 
th

e 

su
b

ject), w
h

ich
 are n

ot easy to learn
 an

d
 are very im

p
ortan

t, stu
d

yin
g 

(th
is is also a tech

n
iq

u
e), rem

em
b

erin
g (m

em
ory can

 b
e im

p
roved

, it 

d
oes n

ot h
ave to b

e left to ou
r m

ore or less n
atu

ral d
isp

osition
), th

e 

m
an

ip
u

lation
 of ob

jects (w
h

ich
 m

an
y con

sid
er a m

ysteriou
s gift b

u
t 

in
stead

 is tech
n

iq
u

e an
d

 can
 b

e learn
ed

 an
d

 p
erfected

) an
d

 oth
ers 

still. 

T
h

e 
search

 
to 

acq
u

ire 
th

ese 
m

ean
s 

is 
u

n
en

d
in

g. 
It 

is 
th

e 

revolu
tion

ary’s task to w
ork con

tin
u

ally to p
erfect th

ese m
ean

s an
d

 

exten
d

 th
em

 to oth
er field

s. 

14 ten
d

en
cy 

tow
ard

s 
solid

arity 
an

d
 

m
u

tu
al 

aid
 

to 
take 

root. 
T

h
e 

p
rin

cip
le of self-d

eterm
in

ation
 m

u
st grow

 from
 th

e free in
d

ivid
u

al 

ou
t 

tow
ard

s 
th

e 
com

m
u

n
ity, 

an
d

 
fu

rth
er 

ou
tw

ard
s 

to 
d

istin
ct 

cu
ltu

ral grou
p

s an
d

 geograp
h

ic region
s. A

u
ton

om
y p

rovid
es th

e b
asis 

for m
ean

in
gfu

l in
terrelation

s b
etw

een
 grou

p
s an

d
 territories on

 th
e 

b
asis of com

m
u

n
ism

; th
e eq

u
ality of access to th

e m
ean

s of existen
ce 

an
d

 social life. R
evolu

tion
 is a p

roject th
at d

evelop
s d

ecen
tralized

 

organ
ization

al 
stru

ctu
res 

on
 

th
e 

on
e 

h
an

d
 

w
h

ile 
it 

attacks 
th

e 

cen
tralized

 
form

ation
s 

of 
th

e 
class 

en
em

y 
on

 
th

e 
oth

er. 

R
evolu

tion
aries m

u
st take th

e in
itiative to con

stan
tly figh

t again
st 

an
y ten

d
en

cy tow
ard

s cen
tralization

 if th
ey are to d

efen
d

 freed
om

. 

From
 

th
is 

p
ersp

ective, 
revolu

tion
ary 

in
itiative 

b
ecom

es 
a 

p
roject 

b
ased

 on
 com

b
in

in
g th

e stru
ggle for in

d
ivid

u
al lib

eration
 w

ith
 th

e 

social stru
ggle to overth

row
 th

e cap
italist system

 an
d

 th
e class en

em
y. 

T
h

e R
ev

o
lu

t
u

io
n

a
r

y
 P

r
o

jec
t

A
lfred

o B
on

an
n

o

B
u

t b
efore d

iscoverin
g w

h
at a revolu

tion
ary p

roject m
igh

t b
e, 

it is n
ecessary to agree on

 w
h

at th
e revolu

tion
ary m

u
st p

ossess in
 

ord
er to b

e ab
le to elab

orate th
is p

roject of th
eirs. F

irst of all cou
rage. 

N
ot th

e b
an

al cou
rage of th

e p
hysical clash

 an
d

 attack on
 th

e en
em

y 

tren
ch

es, b
u

t th
e m

ore d
ifficu

lt on
e, th

e cou
rage of on

e’s id
eas. O

n
ce 

you
 th

in
k in

 a certain
 w

ay, on
ce you

 see th
in

gs an
d

 p
eop

le, th
e w

orld
 

an
d

 its affairs in
 a certain

 w
ay, you

 m
u

st h
ave th

e cou
rage to carry th

is 

th
rou

gh
 w

ith
ou

t com
p

rom
ise or h

alf m
easu

res, w
ith

ou
t p

ity or 

illu
sion

. T
o stop

 h
alf w

ay w
ou

ld
 b

e a crim
e or, if you

 like, is 

ab
solu

tely n
orm

al. B
u

t revolu
tion

aries are n
ot ‘n

orm
al’ p

eop
le. T

h
ey 

m
u

st go b
eyon

d
. B

eyon
d

 n
orm

ality, b
u

t also b
eyon

d
 excep

tion
ally, 

w
h

ich
 is an

 aristocratic w
ay of con

sid
erin

g d
iversity. B

eyon
d

 good
, 

b
u

t also b
eyon

d
 evil, as som

eon
e w

ou
ld

 h
ave said

. 

T
h

ey can
n

ot w
ait for oth

ers to d
o w

h
at n

eed
s to b

e d
on

e. 
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B
y in

terven
in

g d
irectly in

 th
e social clash

, in
d

ivid
u

als an
d

 grou
p

s gain
 

exp
erien

ce th
at can

 b
e attain

ed
 in

 n
o oth

er w
ay. W

h
en

 en
gaged

 in
 

collective action
, th

e b
on

d
s of solid

arity are stren
gth

en
ed

 b
etw

een
 

com
rad

es. T
h

e com
b

ative sp
irit gath

ers m
om

en
tu

m
. 

T
h

e C
lass E

n
em

y
“L

et every d
irty, lou

sy tram
p

 arm
 h

im
self w

ith
 a revolver or 

kn
ife an

d
 lay in

 w
ait on

 th
e step

s of th
e p

alaces of th
e rich

 an
d

 stab
 or 

sh
oot th

e ow
n

ers as th
ey com

e ou
t. L

et u
s kill th

em
 w

ith
ou

t m
ercy, 

an
d

 
let 

it 
b

e 
a 

w
ar 

of 
exterm

in
ation

 
an

d
 

w
ith

ou
t 

p
ity. 

L
et 

u
s 

d
evastate th

e aven
u

es w
h

ere th
e w

ealthy live.” 

–
 L

u
cy Parson

s 

B
eh

in
d

 every in
stitu

tion
 of op

p
ression

 is th
e class en

em
y. 

D
eterm

in
ed

 to m
ain

tain
 th

eir p
osition

 at all costs, in
toxicated

 by 

p
ow

er an
d

 w
illin

g to u
se th

e m
ost b

ru
tal forces of rep

ression
 at th

eir 

d
isp

osal, th
e exp

loiters w
age class w

ar relen
tlessly. R

evolu
tion

ary 

organ
ization

s m
u

st act again
st th

is reality by refu
sin

g n
egotiation

 or 

com
p

rom
ise w

ith
 th

e class en
em

y. T
h

e on
ly effective strategy in

 

revolu
tion

ary w
arfare is th

e strategy of an
n

ih
ilation

. T
h

e ap
p

lication
 

of violen
ce to th

is con
crete n

ecessity of th
e m

ovem
en

t itself sh
ou

ld
 

n
ot cau

se d
iscom

fort for even
 a m

om
en

t. T
h

e lives of th
e exp

loiters 

an
d

 th
eir servan

ts are n
ot w

orth
 a cen

t. 

A
u

ton
om

y an
d

 C
en

tralization
“If revolu

tion
aries organ

ize like th
ose w

h
ose ru

le th
ey seek to 

overth
row

, th
ey are d

efeated
 b

efore th
e b

attle is en
gaged

.” 

–
 A

n
d

y A
n

d
erson

, H
u

n
gary ‘56 

A
u

ton
om

y is th
e p

rereq
u

isite of social freed
om

. O
n

ly th
e 

ab
solu

te 
au

ton
om

y 
of 

in
d

ivid
u

als 
an

d
 

grou
p

s, 
th

e 
freed

om
 

to 

associate or d
isassociate w

ith
 oth

ers at w
ill, can

 allow
 th

e n
atu

ral 
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T
h

en
 th

ere is a th
ird

 th
in

g, creativity. T
h

ere can
 b

e n
o d

ou
b

t 

th
at all of th

e ab
ove m

ean
s w

ou
ld

 b
e u

seless, sim
p

ly sp
ecialisation

 as 

an
 en

d
 in

 itself, w
ere th

ey n
ot to p

rod
u

ce n
ew

 exp
erien

ces, con
tin

u
al 

m
od

ification
 in

 th
e m

ean
s as a w

h
ole an

d
 th

e p
ossib

ility of p
u

ttin
g 

th
em

 to u
se. A

n
d

 it is h
ere th

at it b
ecom

es p
ossib

le to grasp
 th

e great 

force of creativity, i.e. th
e fru

it of all th
e p

reced
in

g efforts. L
ogical 

p
rocesses 

b
ecom

e 
n

o 
m

ore 
th

an
 

a 
b

asic, 
u

n
im

p
ortan

t 
elem

en
t, 

w
h

ereas a d
ifferen

t, total n
ew

 on
e em

erges: in
tu

ition
. 

So n
ow

 th
e p

rob
lem

 com
es to b

e seen
 d

ifferen
tly. N

oth
in

g w
ill 

b
e 

as 
it 

w
as 

b
efore. 

N
u

m
erou

s 
con

n
ection

s 
an

d
 

com
p

arison
s, 

in
feren

ces an
d

 d
ed

u
ction

s are m
ad

e w
ith

ou
t ou

r realisin
g it. A

ll th
e 

m
ean

s in
 ou

r p
ossession

 b
egin

 to vib
rate an

d
 com

e alive. T
h

in
gs of 

th
e p

ast alon
g w

ith
 n

ew
 u

n
d

erstan
d

in
g, old

 con
cep

ts, id
eas an

d
 

ten
sion

s, th
at h

ad
 n

ot fu
lly b

een
 u

n
d

erstood
 b

ecom
e clear. A

n
 

in
cred

ib
le m

ixtu
re, itself a creative even

t, w
h

ich
 m

u
st b

e su
b

m
itted

 

to th
e d

iscip
lin

e of m
eth

od
 in

 ord
er for u

s to p
rod

u
ce som

eth
in

g, 

lim
ited

 if you
 like, b

u
t im

m
ed

iately p
erceivab

le. U
n

fortu
n

ately th
e 

d
estin

y of creativity is th
at its im

m
en

se in
itial exp

losive p
oten

tial 

(w
h

ich
 b

ecom
es som

eth
in

g m
iserab

le in
 th

e ab
sen

ce of th
e b

asic 

m
ean

s m
en

tion
ed

 ab
ove) m

u
st b

e retu
rn

ed
 to th

e realm
 of tech

n
iq

u
e 

in
 th

e n
arrow

 sen
se of w

ord
. It m

u
st go b

ack to b
ecom

in
g w

ord
, 

p
ages, figu

res, sou
n

d
s, form

, ob
jects. O

th
erw

ise, ou
tsid

e th
e sch

em
e 

of 
th

is 
p

rison
 

of 
com

m
u

n
ication

, 
it 

w
ou

ld
 

b
e 

d
isp

ersive 
an

d
 

ab
an

d
on

ed
, lost in

 an
 im

m
en

se fath
om

less sea. 

A
n

d
 n

ow
 on

e last th
in

g, m
ateriality. T

h
e cap

acity, th
at is, to 

grasp
 

th
e 

real 
m

aterial 
fou

n
d

ation
s 

of 
w

h
at 

su
rrou

n
d

s 
u

s. 
For 

exam
p

le, w
e req

u
ire su

itab
le m

ean
s in

 ord
er to u

n
d

erstan
d

 an
d

 act, 

an
d

 th
at is n

ot so sim
p

le. T
h

e q
u

estion
 of m

ean
s seem

s clear, b
u

t 

alw
ays 

lead
s 

to 
m

isu
n

d
erstan

d
in

g. 
T

h
e 

q
u

estion
 

of 
m

on
ey, 

for 

exam
p

le. It is obviou
s th

at w
ith

ou
t m

on
ey on

e can
n

ot d
o w

h
at on

e 

w
an

ts. A
 revolu

tion
ary can

n
ot ask for State fin

an
cin

g to d
evelop

 

p
rojects 

aim
ed

 
at 

its 
d

estru
ction

. 
T

h
ey 

can
n

ot 
for 

b
oth

 
eth

ical 
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reason
s an

d
 a logical on

e (th
at th

e State w
ou

ld
 n

ot give it to th
em

). 

N
or can

 th
ey seriou

sly b
elieve th

at w
ith

 sm
all p

erson
al su

b
scrip

tion
s 

th
ey w

ill b
e ab

le to d
o everyth

in
g th

ey w
an

t (an
d

 con
sid

er n
ecessary). 

N
or can

 th
ey sim

p
ly con

tin
u

e to com
p

lain
 ab

ou
t lack of m

on
ey or 

resign
 th

em
selves to th

e fact th
at som

e th
in

gs ju
st can

’t b
e d

on
e for 

th
at reason

. Even
 less can

 th
ey ad

op
t th

e stan
ce of th

ose w
h

o, b
ein

g 

p
en

n
iless, feel th

eir con
scien

ce to b
e at rest an

d
, statin

g th
ey h

ave n
o 

m
on

ey, d
o n

ot p
articip

ate in
 th

e com
m

on
 effort b

u
t w

ait for oth
ers 

to d
o so in

 th
eir p

lace. O
f cou

rse, it is clear th
at if a com

rad
e d

oes n
ot 

h
ave an

y m
on

ey th
ey can

n
ot b

e h
eld

 to p
ay for w

h
at th

ey can
n

ot 

afford
. B

u
t h

ave th
ey really d

on
e everyth

in
g th

ey can
 to p

rocu
re som

e 

for th
em

selves? O
r is th

ere on
ly on

e w
ay to get h

old
 of m

on
ey: go 

b
eggin

g for it, lettin
g on

eself b
e exp

loited
 by a b

oss? I d
on

’t th
in

k so. 

In
 th

e arc of th
e p

ossib
le w

ays of b
ein

g, in
clu

d
in

g p
erson

al 

ten
d

en
cies an

d
 cu

ltu
ral acq

u
isition

s, tw
o extrem

e kin
d

s of b
eh

aviou
r 

p
olarise, each

 of w
h

ich
 is lim

ited
 an

d
 p

en
alisin

g. O
n

 th
e on

e h
an

d
 

th
ere are th

ose w
h

o accen
tu

ate th
e th

eoretical asp
ect, on

 th
e oth

er, 

th
ose w

h
o im

m
erse th

em
selves u

p
 in

 th
e p

ractical on
e. T

h
ese tw

o 

p
oles h

ard
ly ever exist in

 th
e ‘p

u
re state’, b

u
t are often

 accen
tu

ated
 

en
ou

gh
 to b

ecom
e ob

stacles an
d

 im
p

ed
im

en
ts. 

W
h

en
 

exasp
erated

 
to 

in
fin

ity 
th

e 
great 

p
ossib

ilities 
th

at 

th
eoretical 

stu
d

y 
gives 

th
e 

revolu
tion

ary 
rem

ain
 

d
ead

 
letters, 

b
ecom

in
g elem

en
ts of con

trad
iction

 an
d

 im
p

ed
im

en
t. Som

e p
eop

le 

can
 on

ly see life in
 th

eoretical term
s. T

h
ey are n

ot n
ecessarily m

en
 of 

letters or sch
olars (for th

e latter th
is w

ou
ld

 b
e q

u
ite n

orm
al), b

u
t 

cou
ld

 b
e an

y p
roletarian

, an
 em

argin
ated

 p
erson

 th
at grew

 u
p

 in
 th

e 

streets com
in

g to b
low

s. T
h

is search
 for a resolu

tion
 th

rou
gh

 th
e 

su
b

tlety 
of 

reason
 

tran
sform

s 
itself 

in
to 

d
isorgan

ic 
an

xiety, 
a 

tu
m

u
ltu

ou
s d

esire to u
n

d
erstan

d
 th

at in
variab

ly tu
rn

s in
to p

u
re 

con
fu

sion
, low

erin
g th

e p
rim

acy of th
e b

rain
 th

at th
ey are tryin

g to 

h
old

 
on

 
to 

at 
an

y 
cost. 

T
h

is 
exasp

eration
 

red
u

ces 
th

eir 
critical 

cap
acity to p

u
t ord

er in
 th

eir id
eas, w

id
en

in
g th

eir creativity b
u

t on
ly 
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–
 Peter K

rop
otkin

 , T
h

e Sp
irit of R

evolt 

W
ith

 th
e in

d
ivid

u
al as a catalyst, an

 in
su

rrection
ary p

rocess can
 

b
egin

 to take sh
ap

e, first in
 sm

all affin
ity grou

p
s, an

d
 th

en
 in

 b
ase 

stru
ctu

res; 
m

ass 
organ

ization
s 

fou
n

d
ed

 
on

 
p

rin
cip

les 
of 

self-

m
an

agem
en

t, d
irect action

 an
d

 p
erm

an
en

t con
flict w

ith
 th

e class 

en
em

y. T
h

e foru
m

 for in
d

ivid
u

al an
d

 collective action
 is th

e class w
ar 

itself, th
e con

trad
iction

 b
etw

een
 exp

loiter an
d

 exp
loited

 th
at can

 

on
ly 

b
e 

resolved
 

by 
th

e 
violen

t 
elim

in
ation

 
of 

th
ose 

in
 

p
ow

er. 

O
rgan

ization
 is a tool to b

e u
sed

 in
 coord

in
atin

g sp
ecific tasks, a tool 

to b
e fash

ion
ed

, ad
ap

ted
 an

d
 d

ism
an

tled
 as n

ecessary. It sh
ou

ld
 n

ot 

b
e 

an
 

en
d

 
in

 
itself. 

O
n

ly 
th

e 
stru

ggle 
sh

ou
ld

 
b

e 
p

erm
an

en
t. 

R
evolu

tion
ary in

itiative h
as a variety of m

ean
s at its d

isp
osal, from

 

cou
n

ter-in
form

ation
 w

ork an
d

 exp
rop

riation
 to attacks on

 cap
italist 

in
stitu

tion
s. C

lass w
arfare m

ay d
evelop

 over tim
e in

 th
e form

 of 

escalatin
g 

in
d

ivid
u

al, 
in

term
ed

iate 
an

d
 

m
ass 

in
su

rrection
ary 

stru
ggles, b

u
t all efforts sh

ou
ld

 aim
 at ach

ievin
g con

crete resu
lts an

d
 

gain
s, an

d
 sym

b
olic m

eth
od

s sh
ou

ld
 b

e d
ism

issed
 as u

seless. 

T
h

e In
stitu

tion
s of O

p
p

ression
“N

atu
rally on

e m
u

st b
egin

 w
ith

 th
e in

su
rrection

ary act w
h

ich
 

sw
eep

s aw
ay th

e m
aterial ob

stacles, th
e arm

ed
 forces of govern

m
en

t 

w
h

ich
 are op

p
osed

 to an
y social tran

sform
ation

.” 

–
 E

rrico M
alatesta, T

h
e In

su
rrection

 

C
ap

italism
 is n

ot m
erely an

 ab
stract con

cep
t or system

 of social 

relation
sh

ip
s. It d

ep
en

d
s on

 its in
stitu

tion
s of rep

ression
, its cou

rts, 

p
olice 

station
s, 

an
d

 
p

rison
s. 

T
h

ese 
stru

ctu
res 

w
ill 

n
ot 

d
estroy 

th
em

selves. T
h

ey w
ill n

ot cru
m

b
le u

n
d

er th
e w

eigh
t of an

 in
evitab

le 

h
istorical p

rocess. T
h

ey m
u

st b
e p

hysically assau
lted

. T
h

e su
b

jective 

asp
ects of m

aterial resistan
ce also com

e in
to p

lay, as in
d

ivid
u

als 

realize th
eir cap

acity to actively attack an
d

 d
estroy cap

italist targets. 
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A
 P

r
o

jec
t

 o
f L

ib
er

a
t

io
n

In
su

rgen
t S.

T
h

e E
xp

loited
 In

d
ivid

u
al 

“W
e m

u
st take in

to accou
n

t n
ot on

ly th
e ob

jective cau
ses of 

op
p

ression
, b

u
t m

u
st also exam

in
e th

e su
b

jective factors w
h

ich
 p

lay 

an
 im

p
ortan

t role in
 th

e p
ersisten

ce of exp
loitation

 an
d

 are h
in

d
erin

g 

th
e p

rocess of w
orkers’ au

ton
om

y.” 

–
 Jean

 W
eir, W

orker’s A
u

ton
om

y 

T
h

e w
ill to resist exp

loitation
 an

d
 social exclu

sion
 is an

 often
 

overlooked
 factor w

ith
in

 th
e revolu

tion
ary m

ovem
en

t, b
u

t w
ith

ou
t 

th
is su

b
jective elem

en
t revolu

tion
ary ch

an
ge can

 n
ot take p

lace. 

O
p

p
ression

 can
 n

u
rtu

re ap
athy an

d
 resign

ation
 as easily as it can

 

p
rovoke h

atred
 an

d
 an

ger. T
h

e exp
loitation

 of th
e cap

italist system
 

creates 
th

e 
con

text 
an

d
 

ju
stification

 
for 

m
ass 

reb
ellion

, 
b

u
t 

th
e 

d
eterm

in
ation

 to resist m
u

st com
e from

 w
ith

in
 each

 in
d

ivid
u

al. T
h

e 

sp
irit 

of 
revolt, 

th
e 

in
d

isp
en

sab
le 

revolu
tion

ary 
in

itiative 
of 

in
d

ivid
u

als 
m

u
st 

b
e 

th
e 

grou
n

d
w

ork 
of 

a 
p

roject 
th

at 
aim

s 
at 

overth
row

in
g th

e d
om

in
an

t class an
d

 d
estroyin

g th
e in

frastru
ctu

re of 

th
eir econ

om
y. T

h
e stru

ggle for real in
d

ivid
u

al freed
om

 m
u

st also 

n
ecessarily b

ecom
e a stru

ggle for eq
u

ality of con
d

ition
s an

d
 access to 

social life for th
e en

tire exp
loited

 class. 

T
h

e In
su

rrection
ary P

rocess
“W

h
en

 a revolu
tion

ary situ
ation

 arises in
 a cou

n
try, b

efore th
e 

sp
irit of revolt is su

fficien
tly aw

aken
ed

 in
 th

e m
asses to exp

ress itself 

in
 

violen
t 

d
em

on
stration

s 
in

 
th

e 
streets 

or 
by 

reb
ellion

s 
an

d
 

u
p

risin
gs, it is th

rou
gh

 action
 th

at m
in

orities su
cceed

 in
 aw

aken
in

g 

th
at feelin

g of in
d

ep
en

d
en

ce an
d

 th
at sp

irit of au
d

acity w
ith

ou
t 

w
h

ich
 n

o revolu
tion

 can
 com

e to a h
ead

.” 

18 in
 

th
e 

p
u

re, 
on

e 
m

igh
t 

say 
w

ild
, 

state, 
su

p
p

lyin
g 

im
ages 

an
d

 

ju
d

gem
en

t d
evoid

 of an
y organ

isation
al m

eth
od

 th
at m

igh
t m

ake 

th
em

 u
tilizab

le. T
h

is p
erson

 lives con
stan

tly in
 a kin

d
 of ‘tran

ce’, eats 

b
ad

ly, relates to oth
ers w

ith
 d

ifficu
lty. T

h
ey b

ecom
e easily su

sp
iciou

s, 

w
h

en
 n

ot an
xiou

s to b
e ‘u

n
d

erstood’, an
d

 for th
is reason

 ten
d

 to 

accu
m

u
late an

 in
cred

ib
le h

otch
p

otch
 of con

trad
ictory th

ou
gh

ts w
ith

 

n
o gu

id
in

g th
read

. T
h

e solu
tion

 for gettin
g ou

t of th
e labyrin

th
 

w
ou

ld
 b

e action
. B

u
t accord

in
g to th

e m
od

el of p
olarisation

 w
e are 

lookin
g at, th

is w
ou

ld
 h

ave to b
e su

b
m

itted
 to th

e d
om

in
ion

 of th
e 

b
rain

, to th
e ‘logic’ of reason

. So, th
e action

 is killed
, p

u
t off to 

in
fin

ity or lived
 b

ad
ly b

ecau
se n

ot ‘u
n

d
erstood’, n

ot b
rou

gh
t b

ack to 

th
e p

re-em
in

en
ce of th

ou
gh

t. 

O
n

 th
e oth

er h
an

d
, th

ere is en
d

less d
oin

g, th
e p

assin
g of on

e’s 

life aw
ay in

 th
in

gs to b
e d

on
e. T

od
ay, tom

orrow
. D

ay after d
ay. 

Perh
ap

s in
 h

op
e of a p

articu
lar d

ay th
at w

ill see an
 en

d
 to th

is p
u

ttin
g 

off to in
fin

ity. M
ean

w
h

ile n
o search

 for a m
om

en
t’s reflection

 th
at is 

n
ot 

exclu
sively 

lin
ked

 
to 

th
in

gs 
b

e 
d

on
e, 

or 
very 

little 
at 

least. 

D
evotin

g all on
e’s tim

e to d
oin

g kills in
 th

e sam
e w

ay as d
evotin

g it 

all to th
in

kin
g d

oes. T
h

e con
trad

iction
s of th

e in
d

ivid
u

al are n
ot 

resolved
 by action

 as an
 en

d
 in

 itself. For th
e revolu

tion
ary th

in
gs are 

even
 w

orse. T
h

e classic flattery th
at in

d
ivid

u
als u

se to con
vin

ce 

th
em

selves of th
e valid

ity an
d

 im
p

ortan
ce of th

e action
 th

ey w
ish

 to 

u
n

d
ertake is n

ot en
ou

gh
 for th

e revolu
tion

ary. T
h

e on
ly exp

ed
ien

t 

on
e can

 h
ave recou

rse to is to p
u

t th
in

gs off to in
fin

ity, to b
etter d

ays 

w
h

en
 it w

ill n
o lon

ger b
e n

ecessary to d
ed

icate on
eself ‘exclu

sively’ to 

d
oin

g an
d

 th
ere w

ill b
e tim

e to th
in

k. B
u

t h
ow

 can
 on

e th
in

k 

w
ith

ou
t th

e m
ean

s to d
o so? Perh

ap
s th

ou
gh

t is au
tom

atic activity 

th
at on

e slip
s in

to w
h

en
 on

e stop
s d

oin
g? C

ertain
ly n

ot. In
 th

e sam
e 

w
ay as d

oin
g is n

ot au
tom

atic activity th
at on

e slip
s in

to w
h

en
 on

e 

stop
s 

th
in

kin
g. 

T
h

e 
p

ossession
 

of 
a 

few
 

th
in

gs 
th

en
, 

cou
rage, 

con
stan

cy, creativity, m
ateriality, can

 allow
 th

e revolu
tion

ary to b
rin

g 

th
e m

ean
s th

ey p
ossess to fru

ition
 an

d
 b

u
ild

 th
eir p

roject. 
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A
t

 D
a

g
g

er
s D

r
a

w
n

A
n

on
ym

ou
s

C
u

riou
sly, th

ose w
h

o con
sid

er in
su

rrection
 to b

e a tragic error 

(or an
 u

n
realistic rom

an
tic d

ream
) talk a lot ab

ou
t social action

 an
d

 

areas of freed
om

 for exp
erim

en
tation

. O
n

e on
ly h

as to sq
u

eeze su
ch

 

argu
m

en
ts a little, h

ow
ever, for all th

e ju
ice to com

e ou
t of th

em
. A

s 

w
e said

, in
 ord

er to act freely it is n
ecessary to b

e ab
le to talk to each

 

oth
er w

ith
ou

t m
ed

iation
. A

n
d

 ab
ou

t w
h

at, h
ow

 m
u

ch
, an

d
 w

h
ere 

can
 on

e en
gage in

 d
ialogu

e at th
e p

resen
t tim

e? 

In
 ord

er to d
iscu

ss freely on
e m

u
st sn

atch
 tim

e an
d

 sp
ace from

 

social ob
ligation

s. A
fter all, d

ialogu
e is in

sep
arab

le from
 stru

ggle. It is 

in
sep

arab
le m

aterially (in
 ord

er to talk to each
 oth

er it is n
ecessary for 

u
s to take tim

e an
d

 seize th
e n

ecessary sp
ace) an

d
 p

sych
ologically 

(in
d

ivid
u

als like talkin
g ab

ou
t w

h
at th

ey d
o b

ecau
se th

at is h
ow

 

w
ord

s tran
sform

 reality). 

W
e forget w

e are all livin
g in

 a gh
etto, even

 if w
e d

on
’t p

ay ren
t 

an
d

 every d
ay is a Su

n
d

ay. If w
e are n

ot cap
ab

le of d
estroyin

g th
is 

gh
etto, th

e freed
om

 to exp
erim

en
t w

ill b
e a p

oor th
in

g in
d

eed
. 

M
an

y lib
ertarian

s b
elieve th

at social ch
an

ge can
 an

d
 m

u
st 

com
e ab

ou
t grad

u
ally, w

ith
ou

t an
y su

d
d

en
 ru

p
tu

re. For th
is reason

, 

th
ey talk of ‘areas free of th

e State’ in
 w

h
ich

 to elab
orate n

ew
 id

eas 

an
d

 p
ractices. L

eavin
g asid

e th
e d

ecid
ed

ly com
ical asp

ects of th
e 

q
u

estion
 (w

h
ere d

oes th
e State n

ot exist? h
ow

 d
o you

 p
u

t it in
 

p
aren

th
eses?), 

you
 

can
 

see 
th

at 
th

e 
p

oin
t 

of 
referen

ce 
for 

su
ch

 

q
u

estion
s rem

ain
s th

e self-m
an

aged
 fed

eralist m
eth

od
s exp

erim
en

ted
 

by su
bversives at p

articu
lar tim

es in
 h

istory (th
e Paris C

om
m

u
n

e, 

revolu
tion

ary Sp
ain

, th
e B

u
d

ap
est C

om
m

u
n

e, etc.). W
h

at on
e om

its 

to say, h
ow

ever, is th
at th

e p
ossib

ility of talkin
g to on

e an
oth

er an
d

 

ch
an

gin
g reality w

as taken
 by th

e reb
els w

ith
 arm

s. In
 sh

ort, a sm
all 

d
etail 

is 
left 

ou
t: 

in
su

rrection
. 

You
 

can
n

ot 
rem

ove 
a 

m
eth

od
 

10 su
p

p
ort racially op

p
ressed

 w
orkers in

 th
eir figh

ts for eq
u

ality an
d

 

n
ation

al lib
eration

. Freed
om

 can
n

ot b
e b

ou
gh

t by en
slavin

g an
d

 

exp
loitin

g oth
ers. 

I b
elieve in

 social ju
stice an

d
 econ

om
ic eq

u
ality, so I am

 a 

L
ib

ertarian
 Socialist. I b

elieve th
at society an

d
 all p

arties resp
on

sib
le 

for its p
rod

u
ction

 sh
ou

ld
 sh

are th
e econ

om
ic p

rod
u

cts of lab
or. I d

o 

n
ot b

elieve in
 C

ap
italism

 or th
e state, an

d
 b

elieve th
ey b

oth
 sh

ou
ld

 

b
e overth

row
n

 an
d

 ab
olish

ed
 I accep

t th
e econ

om
ic critiq

u
e of 

M
arxism

, b
u

t n
ot its m

od
el for p

olitical organ
izin

g. I accep
t th

e an
ti-

au
th

oritarian
 critiq

u
e of A

n
arch

ism
, b

u
t n

ot its rejection
 of th

e class 

stru
ggle. 

I b
elieve in

 w
orkers con

trol of society an
d

 in
d

u
stry, so I am

 an
 

A
n

arch
o-Syn

d
icalist. A

n
arch

ist Syn
d

icalism
 is revolu

tion
ary lab

or 

u
n

ion
ism

, w
h

ere d
irect action

 tactics are u
sed

 to figh
t C

ap
italism

 an
d

 

take over in
d

u
stry I b

elieve th
at th

e factory com
m

ittees, w
orkers’ 

cou
n

cils an
d

 oth
er lab

or organ
ization

s sh
ou

ld
 b

e th
e w

orkp
laces, an

d
 

sh
ou

ld
 

take 
con

trol 
from

 
th

e 
C

ap
italists 

after 
a 

d
irect 

action
 

cam
p

aign
 of sab

otage, strikes, sit-d
ow

n
s, factory occu

p
ation

s an
d

 

oth
er action

s. 

I d
o n

ot b
elieve in

 govern
m

en
t, an

d
 so I am

 an
 A

n
arch

ist. I 

b
elieve 

th
at 

govern
m

en
t 

is 
on

e 
of 

th
e 

w
orst 

form
s 

of 
m

od
em

 

op
p

ression
, is th

e sou
rce of w

ar an
d

 econ
om

ic op
p

ression
, an

d
 m

u
st 

b
e overth

row
n

. A
n

arch
ism

 m
ean

s th
at w

e w
ill h

ave m
ore d

em
ocracy, 

social 
eq

u
ality, 

an
d

 
econ

om
ic 

p
rosp

erity. 
I 

op
p

ose 
all 

form
s 

of 

op
p

ression
 fou

n
d

 in
 m

od
em

 society: p
atriarchy, w

h
ite su

p
rem

acy, 

C
ap

italism
, State C

om
m

u
n

ism
, religiou

s d
ictates, gay d

iscrim
in

ation
, 

etc. 
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ch
an

gin
g, like all th

e p
h

en
om

en
a of life. B

u
t w

h
at w

e kn
ow

 is th
at all 

in
ju

stice, every crim
e of reason

 h
u

m
an

ity, w
ill alw

ays fin
d

 u
s stan

d
in

g 

to com
b

at it. A
s lon

g as in
iq

u
ity en

d
u

res, w
e, in

tern
ation

al an
arch

ist-

com
m

u
n

ists, w
ill rem

ain
 in

 a state of p
erm

an
en

t revolu
tion

.

W
h

y
 I A

m
 A

n
 A

n
a

r
c

h
ist

L
oren

zo K
om

b
oa E

rvin

A
ll an

arch
ists d

o n
ot b

elieve in
 th

e sam
e th

in
gs. T

h
ere are 

d
ifferen

ces an
d

 th
e field

 is b
road

 en
ou

gh
 th

at th
ose d

ifferen
ces can

 

coexist an
d

 b
e resp

ected
. So I d

on
’t kn

ow
 w

h
at oth

ers b
elieve, I ju

st 

kn
ow

 w
h

at I b
elieve in

 an
d

 I w
ill sp

ell ou
t it sim

p
ly, b

u
t th

orou
gh

ly. 

I b
elieve in

 B
lack lib

eration
, so I am

 a B
lack revolu

tion
ary. I 

b
elieve th

at B
lack p

eop
le are op

p
ressed

 b
oth

 as w
orkers an

d
 a d

istin
ct 

n
ation

ality, an
d

 w
ill on

ly b
e freed

 by a B
lack revolu

tion
, w

h
ich

 is an
 

in
trin

sic p
art of a Social revolu

tion
. I b

elieve th
at B

lacks an
d

 oth
er 

op
p

ressed
 n

ation
alities m

u
st h

ave th
eir ow

n
 agen

d
a, d

istin
ct w

orld
-

view
, an

d
 organ

ization
s of stru

ggle, even
 th

ou
gh

 th
ey m

ay d
ecid

e to 

w
ork w

ith
 w

h
ite w

orkers. 

I b
elieve in

 th
e d

estru
ction

 of th
e w

orld
 C

ap
italist System

, so I 

am
 an

 an
ti-im

p
erialist. A

s lon
g as C

ap
italism

 is alive on
 th

e p
lan

et, 

th
ere w

ill b
e exp

loitation
, op

p
ression

 an
d

 n
ation

-states. C
ap

italism
 is 

resp
on

sib
le for th

e m
ajor w

orld
 w

ars, n
u

m
erou

s b
ru

sh
 w

ars, an
d

 

m
illion

s of p
eop

le starvin
g for th

e p
rofit m

otive of th
e rich

 cou
n

tries 

in
 th

e W
est. 

I b
elieve in

 racial ju
stice, so I am

 an
 an

ti-racist. T
h

e C
ap

italist 

system
 

w
as 

an
d

 
is 

m
ain

tain
ed

 
by 

en
slavem

en
t 

an
d

 
colon

ial 

op
p

ression
 of th

e A
frican

 p
eop

le, an
d

 b
efore th

ere w
ill b

e a social 

revolu
tion

 w
h

ite su
p

rem
acy m

u
st b

e d
efeated

. I also b
elieve th

at 

A
frican

s in
 A

m
erica are colon

ized
 an

d
 exist as an

 in
tern

al colon
ial of 

th
e U

.S, w
h

ite m
oth

er cou
n

try. I b
elieve th

at w
h

ite w
orkers m

u
st 

give u
p

 th
eir p

rivileged
 statu

s, th
eir “w

h
ite id

en
tity,” an

d
 m

u
st 

20 (n
eigh

b
ou

rh
ood

 m
eetin

gs, d
irect d

ecision
-m

akin
g, h

orizon
tal lin

kin
g 

u
p

, et cetera) from
 th

e con
text th

at m
ad

e it p
ossib

le, or even
 d

raw
 it 

u
p

 again
st th

e latter (e.g. ‘th
ere is n

o p
oin

t in
 attackin

g th
e State; w

e 

m
u

st self-organ
ise, m

ake u
top

ia con
crete’). B

efore th
in

kin
g ab

ou
t 

w
h

at th
e p

roletarian
 cou

n
cils sign

ified
 for exam

p
le—

an
d

 w
h

at th
ey 

cou
ld

 sign
ify tod

ay—
it is n

ecessary to con
sid

er th
e con

d
ition

s u
n

d
er 

w
h

ich
 th

ey existed
 (190

5 in
 R

u
ssia, 1918–

21 in
 G

erm
an

y an
d

 Italy, et 

cetera). T
h

ese w
ere in

su
rrection

al tim
es. W

ill som
eon

e p
lease exp

lain
 

h
ow

 it w
ou

ld
 b

e p
ossib

le for th
e exp

loited
 to d

ecid
e in

 first p
erson

 on
 

q
u

estion
s of an

y im
p

ortan
ce tod

ay w
ith

ou
t b

reakin
g social n

orm
ality 

by force? O
n

ly th
en

 w
ill you

 b
e ab

le to talk ab
ou

t self-m
an

agem
en

t 

or 
fed

eralism
. 

B
efore 

d
iscu

ssin
g 

w
h

at 
self-m

an
agin

g 
th

e 
p

resen
t 

p
rod

u
ctive stru

ctu
res ‘after th

e revolu
tion

’ m
ean

s, it is n
ecessary to 

b
e aw

are of on
e sim

p
le th

in
g: n

eith
er th

e b
osses or th

e p
olice w

ou
ld

 

agree 
to 

it. 
You

 
can

n
ot 

d
iscu

ss 
a 

p
ossib

ility 
w

h
ile 

om
ittin

g 
th

e 

con
d

ition
s req

u
ired

 to m
ake it con

crete. A
n

y id
ea of freed

om
 im

p
lies 

a b
reak w

ith
 th

e p
resen

t society. 

…N
ot on

ly d
oes actin

g in
 sm

all n
u

m
b

ers n
ot con

stitu
te a lim

it, it 

rep
resen

ts a totally d
ifferen

t w
ay of seein

g social tran
sform

ation
. 

L
ib

ertarian
s are th

e on
ly p

eop
le to en

visage a d
im

en
sion

 of collective 

life 
th

at 
is 

n
ot 

su
b

ord
in

ated
 

to 
cen

tral 
d

irection
. 

A
u

th
en

tic 

fed
eralism

 m
akes agreem

en
ts b

etw
een

 free u
n

ion
s of in

d
ivid

u
als 

p
ossib

le. R
elation

s of affin
ity d

o n
ot exist on

 th
e b

asis of id
eology or 

q
u

an
tity, b

u
t start off from

 recip
rocal kn

ow
led

ge, from
 feelin

g an
d

 

sh
arin

g p
rojectu

al p
assion

s. B
u

t p
rojectu

al affin
ity an

d
 au

ton
om

ou
s 

in
d

ivid
u

al action
 are d

ead
 letters if th

ey can
n

ot sp
read

 w
ith

ou
t b

ein
g 

sacrificed
 in

 th
e n

am
e of som

e claim
ed

 h
igh

er n
ecessity. It is th

e 

h
orizon

tal lin
k th

at con
cretises th

e p
ractice of lib

eration
: an

 in
form

al 

lin
k, of fact, w

ith
ou

t rep
resen

tation
. A

 cen
tralised

 society can
n

ot 

exist w
ith

ou
t p

olice con
trol an

d
 a d

ead
ly tech

n
ological ap

p
aratu

s. 

For th
is reason

, an
yon

e w
h

o is in
cap

ab
le of im

agin
in

g a com
m

u
n

ity 
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w
ith

ou
t State au

th
ority is d

evoid
 of in

stru
m

en
ts w

ith
 w

h
ich

 to 

criticise th
e econ

om
y th

at is d
estroyin

g th
e p

lan
et. A

n
yon

e w
h

o is 

in
cap

ab
le 

of 
im

agin
in

g 
a 

com
m

u
n

ity 
of 

u
n

iq
u

e 
in

d
ivid

u
als 

h
as 

n
oth

in
g to p

u
t in

 th
e p

lace of p
olitical m

ed
iation

. O
n

 th
e con

trary, 

th
e id

ea of free exp
erim

en
tation

 in
 a com

in
g togeth

er of like-m
in

d
ed

 

p
eop

le, w
ith

 affin
ity as th

e b
asis for n

ew
 relation

s, m
akes com

p
lete 

social u
p

h
eaval p

ossib
le. O

n
ly by ab

an
d

on
in

g th
e id

ea of cen
tre (th

e 

con
q

u
est of th

e W
in

ter Palace or, to b
rin

g th
in

gs u
p

 to d
ate, State 

television
) d

oes it b
ecom

e p
ossib

le to b
u

ild
 a life w

ith
ou

t im
p

osition
 

or m
on

ey. In
 su

ch
 a d

irection
, th

e m
eth

od
 of sp

read
in

g attacks is a 

form
 of stru

ggle th
at carries a d

ifferen
t w

orld
 w

ith
in

 it. T
o act w

h
en

 

everyon
e ad

vises w
aitin

g, w
h

en
 it is n

ot p
ossib

le to cou
n

t on
 great 

follow
in

gs, w
h

en
 you

 d
o n

ot kn
ow

 b
eforeh

an
d

 w
h

eth
er you

 w
ill get 

resu
lts or n

ot, m
ean

s on
e is alread

y affirm
in

g w
h

at on
e is figh

tin
g for: 

a society w
ith

ou
t m

easu
re. T

h
is, th

en
, is h

ow
 action

 in
 sm

all grou
p

s 

of p
eop

le w
ith

 affin
ity con

tain
s th

e m
ost im

p
ortan

t of q
u

alities—
it is 

n
ot m

ere tactical con
trivan

ce, b
u

t alread
y con

tain
s th

e realisation
 of 

on
e’s goal. L

iq
u

id
atin

g th
e lie of th

e tran
sition

al p
eriod

 (d
ictatorsh

ip
 

b
efore com

m
u

n
ism

, p
ow

er b
efore freed

om
, w

ages b
efore takin

g th
e 

lot, 
certain

ty 
of 

th
e 

resu
lts 

b
efore 

takin
g 

action
, 

req
u

ests 
for 

fin
an

cin
g b

efore exp
rop

riation
, ‘eth

ical b
an

ks’ b
efore an

archy, etc.) 

m
ean

s m
akin

g th
e revolt itself a d

ifferen
t w

ay of con
ceivin

g relation
s. 

A
ttackin

g th
e tech

n
ological hyd

ra righ
t aw

ay m
ean

s im
agin

in
g a life 

w
ith

ou
t 

w
h

ite-coated
 

p
olicem

en
 

(i.e. 
w

ith
ou

t 
th

e 
econ

om
ic 

or 

scien
tific 

organ
isation

 
th

at 
m

akes 
th

em
 

n
ecessary); 

attackin
g 

th
e 

in
stru

m
en

ts of d
om

estication
 by th

e m
ed

ia n
ow

 m
ean

s creatin
g 

relation
s th

at are free from
 im

ages (i.e. free from
 th

e p
assivity th

at 

fab
ricates th

em
). A

n
yon

e w
h

o starts scream
in

g th
at it is n

o lon
ger—

or n
ot yet—

tim
e for reb

ellion
, is revealin

g th
e kin

d
 of society th

ey 

w
an

t in
 ad

van
ce. O

n
 th

e oth
er h

an
d

, to stress th
e n

eed
 for social 

in
su

rrection
 n

ow
—

an
 u

n
con

tain
ab

le m
ovem

en
t th

at b
reaks w

ith
 

h
istorical 

tim
e 

to 
allow

 
th

e 
em

ergen
ce 

of 
th

e 
p

ossib
le—

sim
p

ly 

8 w
ell stay in

 b
ed

 an
d

 sleep
. A

n
d

 to h
ave a good

 reason
 w

e m
u

st kn
ow

 

w
h

at w
e w

an
t to d

o b
ecau

se for an
arch

ism
, for th

e an
arch

ist, th
ere is 

n
o d

ifferen
ce b

etw
een

 w
h

at w
e d

o an
d

 w
h

at w
e th

in
k, b

u
t th

ere is a 

con
tin

u
al reversal of th

eory in
to action

 an
d

 action
 in

to th
eory. T

h
at 

is w
h

at m
akes th

e an
arch

ist u
n

like som
eon

e w
h

o h
as an

oth
er con

cep
t 

of life an
d

 crystallises th
is con

cep
t in

 a p
olitical p

ractice, in
 p

olitical 

th
eory.

W
h

y
 A

r
e W

e A
n

a
r

c
h

ist
s?

E
lisee R

eclu
s

If w
e are an

arch
ists, th

e en
em

ies of every m
aster, w

e are also 

com
m

u
n

ist in
tern

ation
als, for w

e u
n

d
erstan

d
 th

at life is im
p

ossib
le 

w
ith

ou
t social grou

p
in

g. Isolated
, w

e can
 d

o n
oth

in
g, w

h
ile th

rou
gh

 

close u
n

ion
 w

e can
 tran

sform
 th

e w
orld

. W
e associate w

ith
 on

e 

an
oth

er as free an
d

 eq
u

al m
en

, lab
orin

g at a com
m

on
 w

ork an
d

 

govern
in

g ou
r m

u
tu

al relation
s by ju

stice an
d

 recip
rocal b

en
evolen

ce. 

R
eligiou

s an
d

 n
ation

al h
atred

s can
n

ot sep
arate u

s, sin
ce th

e stu
d

y of 

n
atu

re is ou
r on

ly religion
 an

d
 b

ecau
se w

e h
ave th

e w
orld

 for a 

h
om

elan
d

. A
s for th

e great cau
se of ferocity an

d
 m

ean
n

ess, it w
ill 

cease to exist am
on

g u
s. T

h
e earth

 w
ill b

ecom
e collective p

rop
erty, 

th
e b

arriers w
ill b

e rem
oved

 an
d

 from
 n

ow
 on

 th
e soil, b

elon
gin

g to 

all, cou
ld

 b
e d

evelop
ed

 for th
e p

leasu
re an

d
 w

ell-b
ein

g of everyon
e. 

T
h

e p
rod

u
cts d

em
an

d
ed

 w
ill b

e p
recisely th

ose th
at th

e earth
 can

 

b
est fu

rn
ish

, w
ith

ou
t an

yth
in

g every b
ein

g lost as occu
rs in

 th
e 

d
isorgan

ized
 lab

or th
at is p

erform
ed

 tod
ay. A

s w
ell, th

e d
istrib

u
tion

 

of all th
is w

ealth
 am

on
g m

en
 w

ill b
e taken

 from
 th

e p
rivate exp

loiter 

an
d

 w
ill b

e m
ad

e p
art of th

e n
orm

al fu
n

ction
in

g of Society as a 

w
h

ole. W
e d

o n
ot h

ave to d
raw

 a p
ictu

re of th
e fu

tu
re society in

 

ad
van

ce: It is u
p

 to th
e sp

on
tan

eou
s action

 of all th
e free m

en
 to 

create it an
d

 give it its form
, w

h
ich

 w
ill, in

cid
en

tally, b
e con

stan
tly 
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m
arch

 of society: d
o n

ot seek to h
in

d
er it, d

o n
ot tu

rn
 you

r b
ack on

 

p
rogress, b

u
t m

arch
 alon

g w
ith

 it. T
h

en
 th

e sen
tim

en
t of sociab

ility 

w
h

ich
 is com

m
on

 to h
u

m
an

 b
ein

gs, as it is to all an
im

als livin
g in

 

society, w
ill b

e ab
le to d

evelop
 itself freely, b

ecau
se ou

r fellow
s w

ill n
o 

lon
ger b

e ou
r en

em
ies, an

d
 w

e sh
all th

u
s arrive at a state of th

in
gs in

 

w
h

ich
 each

 in
d

ivid
u

al w
ill b

e ab
le to give free rein

 to h
is in

clin
ation

s, 

an
d

 even
 to h

is p
assion

s, w
ith

ou
t an

y oth
er restrain

t th
an

 th
e love 

an
d

 resp
ect of th

ose w
h

o su
rrou

n
d

 h
im

.”

T
h

e A
n

a
r

c
h

ist
 T

en
sio

n
A

lfred
o B

on
an

n
o

So an
arch

ists keep
 askin

g th
em

selves th
e sam

e q
u

estion
: W

h
at 

is an
arch

ism
? W

h
at d

oes it m
ean

 to b
e an

 an
arch

ist? W
h

y? B
ecau

se it 

is n
ot a d

efin
ition

 th
at can

 b
e m

ad
e on

ce an
d

 for all, p
u

t in
 a safe an

d
 

con
sid

ered
 a h

eritage to b
e tap

p
ed

 little by little. B
ein

g an
 an

arch
ist 

d
oes n

ot m
ean

 on
e h

as reach
ed

 a certain
ty or said

 on
ce an

d
 for all, 

‘T
h

ere, from
 n

ow
 on

 I h
old

 th
e tru

th
 an

d
 as su

ch
, at least from

 th
e 

p
oin

t of view
 of th

e id
ea, I am

 a p
rivileged

 p
erson

’. A
n

yon
e w

h
o 

th
in

ks like th
is is an

 an
arch

ist in
 w

ord
 alon

e. In
stead

 th
e an

arch
ist is 

som
eon

e w
h

o really p
u

ts th
em

selves in
 d

ou
b

t as su
ch

, as a p
erson

, 

an
d

 asks th
em

selves: W
h

at is m
y life accord

in
g to w

h
at I d

o an
d

 in
 

relation
 to w

h
at I th

in
k? W

h
at con

n
ection

 d
o I m

an
age to m

ake each
 

d
ay in

 everyth
in

g I d
o, a w

ay of b
ein

g an
 an

arch
ist con

tin
u

ally an
d

 

n
ot 

com
e 

to 
agreem

en
ts, 

m
ake 

little 
d

aily 
com

p
rom

ises, 
etc? 

A
n

arch
ism

 is n
ot a con

cep
t th

at can
 b

e locked
 u

p
 in

 a w
ord

 like a 

graveston
e. It is n

ot a p
olitical th

eory. It is a w
ay of con

ceivin
g life, 

an
d

 life, you
n

g or old
 as w

e m
ay b

e, w
h

eth
er w

e are old
 p

eop
le or 

ch
ild

ren
, is n

ot som
eth

in
g fin

al: it is a stake w
e m

u
st p

lay d
ay after 

d
ay. W

h
en

 w
e w

ake u
p

 in
 th

e m
orn

in
g an

d
 p

u
t ou

r feet on
 th

e 

grou
n

d
 w

e m
u

st h
ave a good

 reason
 for gettin

g u
p

, if w
e d

on
’t it 

m
akes n

o d
ifferen

ce w
h

eth
er w

e are an
arch

ists or n
ot. W

e m
igh

t as 

22 m
ean

s: 
w

e 
w

an
t 

n
o 

lead
ers. 

T
od

ay 
th

e 
on

ly 
real 

fed
eralism

 
is 

gen
eralised

 reb
ellion

. 

If w
e refu

se cen
tralisation

 w
e m

u
st go b

eyon
d

 th
e q

u
an

titative 

id
ea of rallyin

g th
e exp

loited
 for a fron

tal clash
 w

ith
 p

ow
er. It is 

n
ecessary to th

in
k of an

oth
er con

cep
t of stren

gth
—

b
u

rn
 th

e cen
su

s 

lists an
d

 ch
an

ge reality. 

M
o

r
e E

ffec
t

iv
e P

r
iso

n
er

 Su
ppo

r
t

A
n

th
on

y R
ayson

W
e’re 

h
ere 

tod
ay 

tryin
g 

to 
learn

 
from

 
each

oth
er 

h
ow

 
to 

b
ecom

e 
m

ore 
effective 

p
rison

 
ab

olition
 

an
arch

ists. 
T

h
e 

m
ost 

im
p

ortan
t th

in
g each

 an
d

 every on
e of u

s can
 d

o is to resolve to cross 

th
e fear lin

e, get off th
e d

im
e, overcom

e in
ertia an

d
 p

rop
el ou

rselves 

to b
ecom

e w
h

at w
e are cap

ab
le of b

ecom
in

g –
 ever evolvin

g, real tim
e 

b
ein

g strivin
g to m

axim
ize ou

r lovin
g p

oten
tial. T

h
is to m

e m
ean

s a 

fu
ll, vib

ran
t life of gen

u
in

e m
u

tu
ally b

en
eficial p

erson
al relation

s, a 

fu
ll ran

ge of in
terests an

d
 p

leasu
res, a p

an
oram

a of d
esires an

d
 

ad
ven

tu
res an

d
 em

otion
s an

d
 a life of d

ed
ication

 to th
e realization

 of 

an
archy. D

esp
ite h

avin
g m

y n
ose q

u
ite often

 to th
e grin

d
ston

e w
ith

 

w
ork, m

y life is a joyou
s, d

aily d
iscovery –

 a th
rill rid

e of life –
 d

esp
ite 

b
ein

g m
ired

 in
 a d

eath
 gloryifyin

g cu
ltu

re.

H
ere’s a few

 th
in

gs th
at keep

 m
e an

xiou
s to aw

aken
 every 

m
orn

in
g.

1. M
u

sic –
 I b

last m
u

sic all d
ay lon

g n
o m

atter w
h

ere I am
 or 

w
h

at I’m
 d

oin
g. Sm

ash
 th

e television
, th

e com
p

u
ters, th

e vid
eo 

gam
es an

d
 th

e m
ovies an

d
 p

lay, sin
g an

d
 or listen

 to m
u

sic.

2. W
rite –

 W
rite h

an
d

 w
ritten

 letters to loved
 on

es everyd
ay –

 

in
sid

e an
d

 ou
t.

3. R
ead

 voraciou
sly.

4. T
alk con

stan
tly an

d
 listen

 resp
ectfu

lly an
d

 en
gage in

 seriou
s 

con
versation

s freq
u

en
tly.
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5. T
h

in
k an

d
 d

evelop
 you

r id
eas relen

tlessly.

6. D
evelop

 p
ositive attitu

d
es tow

ard
s n

ecessary w
ork. Sin

g 

w
h

ile you
 clean

 th
e h

ou
se. D

o tw
o, th

ree or fou
r th

in
gs at on

ce. B
e 

p
ositive, 

h
elp

fu
l 

to 
oth

ers. 
B

e 
kin

d
 

an
d

 
h

on
est. 

N
ever 

tolerate 

p
red

ation
.

7. K
n

ock off an
d

 ju
st h

ave fu
n

, p
lan

n
ed

 or u
n

p
lan

n
ed

, b
u

t 

n
ever b

e lazy or let p
eop

le d
ow

n
. D

o w
h

at you
 like to d

o. T
ry n

ot to 

let stress fry you
 ou

t.

8. D
on

’t sell you
rself sh

ort. You
 can

 accom
p

lish
 w

h
at you

 set 

ou
t to d

o, b
u

t you
 m

u
st p

resevere. W
e all m

ake m
istakes b

u
t can

 

m
ake am

en
d

s an
d

 im
p

rove ou
rselves.

9. R
em

ain
 a ch

ild
, p

u
rsu

e you
r d

ream
s an

d
 su

rrou
n

d
 you

rself 

w
ith

 actu
al ch

ild
ren

, w
h

o live in
 w

on
d

er.

10
. A

b
ove all love you

rself. T
h

is b
eyon

d
 p

rofan
e society tries to 

m
ake u

s h
an

d
cu

ff ou
r lives w

ith
 d

eep
-seated

 self-h
ate. “W

e’re sh
it! 

You
 can

’t d
o th

is, can
’t d

o th
at. You

’ll n
ever b

e ab
le to d

o an
yth

in
g so 

d
on

’t even
 try. W

ait u
n

til you
 d

ie an
d

 if you
 d

id
n

’t screw
 u

p
 too 

m
u

ch
, you

 m
igh

t get to go to H
eaven

. Everyth
in

g su
cks. T

h
e on

ly 

th
in

g in
 life is to sell you

r sou
l for th

e alm
igh

ty d
ollar so you

 can
 b

u
y 

a b
u

n
ch

 of crap
 an

d
 b

ecom
e an

 ob
ese cou

ch
 p

otato.

T
h

at’s th
e real b

u
llsh

it, of cou
rse, b

ecau
se each

 an
d

 every on
e 

of u
s is a m

arvelou
s creatu

re cap
ab

le of in
cred

ib
le th

in
gs. A

ll it takes 

is th
e con

fid
en

ce an
d

 d
eterm

in
ation

 to b
ecom

e w
h

atever you
 w

an
t. 

O
n

ce you
 overcom

e th
e self-h

ate you
 can

 love oth
ers an

d
 figh

t for 

tru
th

 an
d

 b
eau

ty w
ith

 a sm
ile in

 you
r h

eart. A
 selfless p

u
rp

osefu
ln

ess 

is self-love in
 action

.

T
h

is society relies on
 th

e so-called
 b

ase in
stin

cts to fu
n

ction
 –

 

follow
 th

e lead
er, you

 are in
sign

ifican
t, th

e on
ly th

in
g you

 can
 h

op
e 

to accom
p

lish
 is th

e accu
m

u
lation

 of m
aterial w

ealth
.

A
ll th

at h
as to b

e overcom
e by a lifetim

e of seriou
s, p

erson
al 

stru
ggle. W

e all n
eed

 love. W
e m

u
st learn

 h
ow

 to love self an
d

 oth
ers. 

If 
w

e 
can

’t 
effectively 

overcom
e 

self-h
ate 

ou
r 

w
ork 

can
n

ot 
b

e 

6 m
in

d
 from

 th
e d

om
in

ion
 of religion

; th
e lib

eration
 of th

e h
u

m
an

 

b
od

y from
 th

e d
om

in
ion

 of p
rop

erty; lib
eration

 from
 th

e sh
ackles 

an
d

 restrain
t of govern

m
en

t. A
n

arch
ism

 stan
d

s for a social ord
er 

b
ased

 
on

 
th

e 
free 

grou
p

in
g 

of 
in

d
ivid

u
als 

for 
th

e 
p

u
rp

ose 
of 

p
rod

u
cin

g real social w
ealth

; an
 ord

er th
at w

ill gu
aran

tee to every 

h
u

m
an

 b
ein

g free access to th
e earth

 an
d

 fu
ll en

joym
en

t of th
e 

n
ecessities 

of 
life, 

accord
in

g 
to 

in
d

ivid
u

al 
d

esires, 
tastes, 

an
d

 

in
clin

ation
s.T

h
e P

la
c

e o
f A

n
a

r
c

h
ism

 in
 

So
c

ia
list

ic
 E

v
o

lu
t

io
n

P
eter K

rop
otkin

A
n

arch
ist C

om
m

u
n

ism
 m

ain
tain

s th
at m

ost valu
ab

le of all 

con
q

u
ests —

 in
d

ivid
u

al lib
erty —

 an
d

 m
oreover exten

d
s it an

d
 gives 

it a solid
 b

asis —
 econ

om
ic lib

erty, w
ith

ou
t w

h
ich

 p
olitical lib

erty is 

d
elu

sive; it d
oes n

ot ask th
e in

d
ivid

u
al w

h
o h

as rejected
 god

, th
e 

u
n

iversal tyran
t, god

 th
e kin

g, an
d

 god
 th

e p
arliam

en
t, to give u

n
to 

h
im

self a god
 m

ore terrib
le th

an
 an

y of th
e p

reced
in

g —
 god

 th
e 

C
om

m
u

n
ity, or to ab

d
icate u

p
on

 its altar h
is in

d
ep

en
d

en
ce, h

is w
ill, 

h
is tastes, an

d
 to ren

ew
 th

e vow
 of asceticism

 w
h

ich
 h

e form
erly 

m
ad

e b
efore th

e cru
cified

 god
. It says to h

im
, on

 th
e con

trary, “N
o 

society is free so lon
g as th

e in
d

ivid
u

al is n
ot so. D

o n
ot seek to 

m
od

ify society by im
p

osin
g u

p
on

 it an
 au

th
ority w

h
ich

 sh
all m

ake 

everyth
in

g righ
t; if you

 d
o, you

 w
ill fail as p

op
es an

d
 em

p
erors h

ave 

failed
. M

od
ify society so th

at you
r fellow

s m
ay n

ot b
e an

y lon
ger 

you
r en

em
ies by th

e force of circu
m

stan
ces: ab

olish
 th

e con
d

ition
s 

w
h

ich
 allow

 som
e to m

on
op

olize th
e fru

it of th
e lab

or of oth
ers; an

d
 

in
stead

 of attem
p

tin
g to con

stru
ct society from

 top
 to b

ottom
, or 

from
 th

e cen
ter to th

e circu
m

feren
ce, let it d

evelop
 itself freely from

 

th
e sim

p
le to th

e com
p

osite by th
e free u

n
ion

 of free grou
p

s. T
h

is 

cou
rse, w

h
ich

 is so m
u

ch
 ob

stru
cted

 at p
resen

t, is th
e tru

e forw
ard
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m
ass of th

e p
eop

le. W
e m

u
st take p

ossession
, in

 th
e n

am
e of th

e 

p
eop

le, of th
e gran

aries, th
e sh

op
s fu

ll of cloth
in

g, an
d

 th
e d

w
ellin

g 

h
ou

ses. N
oth

in
g m

u
st b

e w
asted

. W
e m

u
st organ

ize w
ith

ou
t d

elay to 

feed
 th

e h
u

n
gry, to satisfy all w

an
ts, to m

eet all n
eed

s, to p
rod

u
ce, 

n
ot for th

e sp
ecial b

en
efit of th

is on
e or th

at on
e, b

u
t to en

su
re th

at 

society as a w
h

ole w
ill live an

d
 grow

. 

…In
 claim

in
g th

at righ
t th

ey claim
 th

e righ
t to p

ossess th
e w

ealth
 

of th
e com

m
u

n
ity —

 to take th
e h

ou
ses to d

w
ell in

, accord
in

g to th
e 

n
eed

s of each
 fam

ily; to seize th
e stores of food

 an
d

 learn
 th

e m
ean

in
g 

of p
len

ty, after h
avin

g kn
ow

n
 fam

in
e too w

ell. T
h

ey p
roclaim

 th
eir 

righ
t 

to 
all 

w
ealth

 
—

 
fru

it 
of 

th
e 

lab
ou

r 
of 

p
ast 

an
d

 
p

resen
t 

gen
eration

s —
 an

d
 learn

 by its m
ean

s to en
joy th

ose h
igh

er p
leasu

res 

of art an
d

 scien
ce too lon

g m
on

op
olized

 by th
e m

id
d

le classes. 

A
n

d
 w

h
ile assertin

g th
eir righ

t to live in
 com

fort, th
ey assert, 

w
h

at is still m
ore im

p
ortan

t, th
eir righ

t to d
ecid

e for th
em

selves w
h

at 

th
is com

fort sh
all b

e, w
h

at m
u

st b
e p

rod
u

ced
 to en

su
re it, an

d
 w

h
at 

d
iscard

ed
 as n

o lon
ger of valu

e. 

T
h

e “righ
t to w

ell-b
ein

g” m
ean

s th
e p

ossib
ility of livin

g like 

h
u

m
an

 b
ein

gs, an
d

 of b
rin

gin
g u

p
 ch

ild
ren

 to b
e m

em
b

ers of a 

society b
etter th

an
 ou

rs, w
h

ilst th
e “righ

t to w
ork” on

ly m
ean

s th
e 

righ
t to b

e alw
ays a w

age-slave, a d
ru

d
ge, ru

led
 over an

d
 exp

loited
 by 

th
e m

id
d

le class of th
e fu

tu
re. T

h
e righ

t to w
ell-b

ein
g is th

e Social 

R
evolu

tion
, th

e righ
t to w

ork m
ean

s n
oth

in
g b

u
t th

e T
read

m
ill of 

C
om

m
ercialism

. It is h
igh

 tim
e for th

e w
orker to assert h

is righ
t to 

th
e com

m
on

 in
h

eritan
ce an

d
 to en

ter in
to p

ossession
. 

A
n

a
r

c
h

ism
: W

h
a

t
 it

 R
ea

lly
 St

a
n

d
s 

Fo
r

E
m

m
a G

old
m

an

A
n

arch
ism

, th
en

, really stan
d

s for th
e lib

eration
 of th

e h
u

m
an

 

24 gen
u

in
e. For, A

n
archy sp

rin
gs from

 love an
d

 a love for life am
id

st a 

w
orld

 of h
ate an

d
 d

eath
.

W
e can

 n
ever let th

at flickerin
g em

b
er of love an

d
 life an

d
 

b
elief in

 ou
rselves d

ie ou
t. If w

e d
o, ou

r d
evelop

m
en

t w
ill b

e b
ased

 

on
 arrogan

ce, b
ittern

ess an
d

 m
alevolen

ce. W
e h

ave to live ou
r en

tire 

lives in
 ch

ild
like w

on
d

er an
d

 fin
d

 h
ap

p
in

ess in
 sim

p
le th

in
gs.
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A
s 

th
eir 

tru
st 

in
 

god
s 

an
d

 
d

em
igod

s 
w

as 
fad

in
g, 

u
n

d
er 

con
tin

u
al 

m
ockin

g 
an

d
 

rep
u

lsion
s, 

in
to 

th
e 

tw
iligh

t 
of 

d
isen

ch
an

tm
en

t an
d

 d
efeat; as th

eir stren
gth

 w
as revealin

g itself in
 

th
eir h

eroic an
d

 glories, b
u

t u
n

fortu
n

ate stru
ggles, an

d
 as th

ey w
ere 

gain
in

g solid
arity —

 in
stin

ctive at first, th
en

 th
rou

gh
 sacrifices an

d
 

d
isaster —

 th
e com

m
on

 p
eop

le cam
e to u

n
d

erstan
d

 th
at th

e faith
 

th
ey 

h
ad

 
sp

en
t 

in
 

vain
 

on
 

th
e 

th
resh

old
 

of 
tem

p
les, 

th
ron

es, 

p
arliam

en
ts an

d
 m

asters w
as to b

e revived
 in

 th
eir ow

n
 righ

t an
d

 in
 

th
eir ow

n
 stren

gth
. T

h
ey b

egan
 to b

elieve in
 th

em
selves an

d
 cou

ld
 

see th
em

selves freed
 from

 th
eir ch

ain
s.

T
h

e C
o

n
q

u
est

 o
f B

r
ea

d
P

eter K
rop

otkin

W
e 

m
u

st 
recogn

ize, 
an

d
 

lou
d

ly 
p

roclaim
, 

th
at 

every 
on

e, 

w
h

atever h
is grad

e in
 th

e old
 society, w

h
eth

er stron
g or w

eak, cap
ab

le 

or in
cap

ab
le, h

as, b
efore everyth

in
g, T

H
E

 R
IG

H
T

 T
O

 L
IV

E
, an

d
 

th
at society is b

ou
n

d
 to sh

are am
on

gst all, w
ith

ou
t excep

tion
, th

e 

m
ean

s of existen
ce at its d

isp
osal. W

e m
u

st ackn
ow

led
ge th

is, an
d

 

p
roclaim

 it alou
d

, an
d

 act u
p

 to it. 

It 
m

u
st 

b
e 

so 
con

trived
 

th
at 

from
 

th
e 

first 
d

ay 
of 

th
e 

revolu
tion

 th
e w

orker sh
all kn

ow
 th

at a n
ew

 era is op
en

in
g b

efore 

h
im

; th
at h

en
ceforw

ard
 n

on
e n

eed
 crou

ch
 u

n
d

er th
e b

rid
ges, w

ith
 

p
alaces h

ard
 by, n

on
e n

eed
 fast in

 th
e m

id
st of food

, n
on

e n
eed

 p
erish

 

w
ith

 cold
 n

ear sh
op

s fu
ll of fu

rs; th
at all is for all, in

 p
ractice as w

ell as 

in
 th

eory, an
d

 th
at at last, for th

e first tim
e in

 h
istory, a revolu

tion
 h

as 

b
een

 accom
p

lish
ed

 w
h

ich
 con

sid
ers th

e N
E

E
D

S of th
e p

eop
le b

efore 

sch
oolin

g th
em

 in
 th

eir D
U

T
IE

S. 

T
h

is can
n

ot b
e b

rou
gh

t ab
ou

t by A
cts of Parliam

en
t, b

u
t on

ly 

by takin
g im

m
ed

iate an
d

 effective p
ossession

 of all th
at is n

ecessary to 

en
su

re th
e w

ell-b
ein

g of all; th
is is th

e on
ly really scien

tific w
ay of 

goin
g to w

ork, th
e on

ly w
ay to b

e u
n

d
erstood

 an
d

 d
esired

 by th
e 
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T
h

e E
n

d
 o

f A
n

a
r

c
h

ism
?

L
u

igi G
allean

i

W
h

at is an
arch

ism
 by d

efin
ition

? 

It is th
e stru

ggle for a con
d

ition
 of society w

h
ere th

e on
ly lin

k 

am
on

g in
d

ivid
u

als is solid
arity, b

asically th
e solid

arity of m
aterial an

d
 

m
oral in

terests, w
h

ich
 lead

s to th
e elim

in
ation

 of th
e viciou

s d
aily 

com
p

etition
s b

etw
een

 in
d

ivid
u

als an
d

 am
on

g p
eop

les. A
n

d
 it calls 

u
p

on
 th

em
 to u

n
ite for a greater an

d
 m

ore n
ob

le stru
ggle again

st th
e 

ad
verse forces of n

atu
re in

 ord
er to realize su

p
erior, m

ore com
p

lete 

an
d

 m
ore secu

re form
s of social life. 

T
h

e con
d

ition
 an

d
 ch

aracter of solid
arity are sp

on
tan

eity an
d

 

freed
om

. B
u

t w
h

ereas th
e b

ou
rgeois regim

e is th
e d

om
in

ation
 of a 

m
ajority over th

e m
in

ority, w
e asp

ire to realize th
e au

ton
om

y of th
e 

in
d

ivid
u

al w
ith

in
 th

e freed
om

 of association
, th

e in
d

ep
en

d
en

ce of h
is 

th
ou

gh
t, of h

is life, of h
is d

evelop
m

en
t, of h

is d
estin

y, freed
om

 from
 

violen
ce, from

 cap
rice an

d
 from

 th
e d

om
in

ation
 of th

e m
ajority, as 

w
ell 

as 
of 

variou
s 

m
in

orities; 
an

d
 

w
h

en
 

w
e 

refer 
to 

lib
ertarian

 

com
m

u
n

ism
, a term

 w
h

ich
 ou

r d
escen

d
an

ts w
ill take care to am

en
d

, 

w
e are tryin

g to fin
d

 an
 econ

om
ic u

b
i con

sistam
 [w

h
ere sh

ou
ld

 I 

stan
d

] in
 w

h
ich

 th
is p

olitical au
ton

om
y of th

e in
d

ivid
u

al m
ay fin

d
 an

 

en
ligh

ten
ed

 an
d

 h
ap

py reality.

... 

A
n

archy is n
ot a m

etap
hysic ab

straction
. T

h
e an

arch
ist id

ea 

d
id

 n
ot sp

rin
g alive, com

p
lete, p

erfect from
 th

e m
in

d
s of B

ab
eu

f, 

P
rou

d
h

on
, or B

aku
n

in
, th

e w
ay M

in
erva, accord

in
g to th

e m
yth

, is 

said
 to h

ave sp
ru

n
g from

 Jove’s b
rain

. It h
as b

u
d

d
ed

, grow
n

, rip
en

ed
, 

slow
ly an

d
 p

ain
fu

lly by th
e exp

erien
ce of cen

tu
ries, d

u
rin

g w
h

ich
 th

e 

com
m

on
 p

eop
le h

ave b
esou

gh
t from

 tim
e to tim

e, god
, th

e State, th
e 

law
, or u

n
iversal su

ffrage to give th
em

 a good
 m

aster, a good
 ju

d
ge, a 

little p
iece of b

read
, a little com

p
assion

, a little rest, a little ligh
t an

d
 

love —
 alw

ays in
 vain

. 





T
h

e B
ea

u
t

ifu
l Id

ea
E

xcerp
ts on

 A
n

archy






